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CHAPTER TWENTY SIX

DAASHOORAAKHYAAYIKA (1)
KADAMBA-TREE DESCRIPTION

afagarg
Vasishta spoke

foraTfaRivager HItAdEdIRmT: AMeled JeT Tcd o R ASTEAET| (48.01)

Always engaged in countless actions, with the minds hankering after wealth and pleasures,
these blockheads do not ‘see’ the ‘Truth’ since they have no interest in the ‘Enquiry of the Truth’.

T g R ITdr geRicaded aefiepdr: d val STl AR ueafed aifdeaad| (48.02)
Those who have transcended the intellectual level, those who are not controlled by the senses,
they see the illusion behind the world like the Bilva leaf in the hand.

g df SeTdl AT Tecar Sl fIaRad HEhRAdT A cIolcdiend cadad | (48.03)
‘The Jeeva who is given to the Vichaara-process’ sees the ‘delusion state of the world’ as ‘lowly and
idiotic’; and discards off the delusion, like a snake discarding its skin.

3rEhdl dAIsFAT YT TH o S0 aasdiy R fagedisl grafdarf@aarn| (48.04)
snfaeafauliary urddia e gaded IR Raaareg AcAa| (48.05)

Then he gets disinterest in the world-state (and stops believing in its realness).

Rama, later he never gets reborn as another person (and stays with the same conscious-state continuing as a single
entity, even if the non-existent body dies), like a burnt seed does not sprout again even if left in the field that is
fertile with the Vaasanaas; whereas the ignorant try to pamper the ‘body’ alone which suffers from the
physical and mental afflictions, and can die at any moment, today or the next morning; but do not strive
for the welfare of oneself (Self-Knowledge).

cAACIRIACTEY RRET FAfRd AT TUCH W HATCHBUIIITT: | (48.06)

You too, do not go after the bodily requirements alone and suffer like the ignorant, Rama!
Be only established in the awareness of your essence.

AT

Rama spoke

SRRTEATRAGIY FEHHARI T heh HoUaRTadpRl TEJATT 6 gl (48.07)

Hey Prabhu, you mentioned that this ‘happy wheel of the Samsaara’ is like the ‘Tale related by
Daashoora’; and is just made up in imagination and empty of everything. What does it mean?

afasaa

Vasishta spoke

STT-HATITETRUEY JUTATCIUSId: GIRRTEATANT JH JUIATAT AT YUI| (48.08)

Hey Rama! Listen attentively to the ‘Story told by Daashoora’ which when described in detail, will

reveal the delusory nature of the world.
[Read the story as a story also as just a story of a Sage, and absorb the subtle truths also at the same time that are concealed within the sentences.]

MAAGADHA COUNTRY

IECATFAagUTdS fafRTggaAgH: APl 1A foeard: MAeauar 7, (09)

There is on this ‘Pedestal of the Earth’, a great country of Magadhas (Maagadha) filled with varieties of

flowering trees.

[When explained the Upanishad way, this description of the city of Magadha refers to the ‘perceived phenomenon’ namely
the world. ‘Pedestal of Earth’ is the stage where Vaasanaas get fulfilled.

‘Maga’ means magic, sorcery; in other words Maayaa the illusory power of Brahman.

‘Magadha’ means the ‘land which is covered by Maayaa’. ‘Flowering trees’ are the ‘Jeeva-states’.]

heFIdATIEIR e ToldSIS el

it was situated inside a wild forest-region filled all over with the Kadamba trees, and surrounded at
the borders by the Taala trees;
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[Kadamba trees are the Devas; Taala trees are the men of wisdom who stand tall by their learning.]

fafafaercggaarrdamae:, (10)

it was extremely beautiful with a wondrous landscape filled with varieties of many coloured bird-clans;
[Many species of many varieties, exist in various perceived-worlds of their own, like the birds which are ignorant and are
incapable of doing any Vichaara. ]

TEIHhCHATT: JUUIAHTIS:,

thick grassy terrain bordered the forests; it was adorned by beautiful well-maintained gardens;
[The grassy terrain refers to the merits acquired by the people. The gardens refer to the heavens abounding in pleasures.]
FAACThaRYUIaaRTe: (11)

All the lakes were covered fully by lotuses of white, red and blue colours till the shoreline of the banks;
[The lakes refer to the brimming waters of experience of each Jeeva which is covered by the tricoloured lotuses of Gunas-
white, red and blue/Sattva, Rajas and Tamas.]

LM R EENEEERIE R PEE

‘melodious murmuring of songs sung by the pretty maidens playing on the garden-swings’ filled the air;
[Pretty maidens refer to the desires.]

AMuhpgAaRyfafRramEafa: | (48.12)

the ground was thickly covered by flowers that were used up at night, as if by the arrows of Manmatha.
[The Earth was covered by the used-up flowers; means that the life of the ignorant was covered by the wasted days spent in

passion and lust.]
DAASHOORA MUNI

dAREATIRGS HITERAAD HEGUSIRIATIeH RIS (13)
goUEFRoiaicel hERRuTYfoife HRUSTFANTT THETARH (14)

dfeee=aTar gud fafefaeigd SRcRagsHcar FoREeagaar: (15)

SIRATHT AT TN GYcd: HEaysarededr R HarAfd:| (48.16)

Somewhere at the ‘slope of a hill” covered by the ‘Karnikaara’ plants,

looking beautiful with the clusters of Kadamba trees and densely packed with plantain trees,

with the winds thundering across the flower bunches with their clouds of pollen,

with ‘Kaarandava ducks’ quacking and the ‘Saarasa birds’ mating,

in that sacred mountain covered by varieties of trees and birds,

there lived a Muni named Daashoora, renowned for his penance, extremely righteous and endowed with
the powers of penance. He lived at the topmost edge of a Kadamba tree.

He had no attachments and was of an excellent mind.

[In the slope of the ‘unshakable Brahman-state’, covered by the various types of philosophies and view points (Karnikaara trees,
where the flowers look beautiful without fragrance and are the varieties of the world-explanations of the scholars that are good to hear, but have no true
essence); with merits abounding fully (the plantain trees); with the minds filled with the fragrance of virtues and acts of
righteousness; with only the agitations of actions as performed dutifully (the Kaarandava ducks quacking); with meritorious souls
lost in pleasures (Saarasa birds mating); in a perceived world containing many varieties of Jeevas; there existed the Jeeva named
Daashoora (excellent of slave namely the Jeeva-states) endowed with the powers of penance of knowledge; and he lived on the topmost
level of the Kadamba tree namely the ‘world-picture’.]

T
Rama spoke
E quEdT Wafeaiia Bl ¥ HY ATCIGACYS FEFaTd AT | (48.17)

Hey Bhagavan, for what reason did this ‘Tapasvi (one who performs penance)’ live in that forest, on the
topmost edge of the Kadamba tree?
aragara

Vasishta spoke

RATT Treara: ar g g § IR 3T Jal dieATaraaret| (48.18)

He had a father well known by the name of SharalLoma (one with grass-like hair) hey Rama!
He was like another Brahmaa and had lived in that very same hill.




[‘SharaLoma’ means grass-like hair in the ordinary sense.

It also means some outgrowth of hair which pricks like the arrow.

In other words, the term ‘Sharal.oma’ refers to some soft outgrowth which gives pain; namely the desire-seeds, namely

the Vaasanaas that always end up in pain instead of joy.

Vaasanaas are the ‘real Brahmaas’ that decide your life-path also, by forcing you to act in a particular way.

The term ‘Daashoora’ means the ‘best of slaves’, rather the best of sea-based (Bhava Ocean) men,

rather the best of Jeevas (minds), rather a man of Sattva who is fit to cross over the ‘ocean of Bhava’ in an excellent manner,
rather a Jeeva who aspires to free himself from the ‘lie of Samsaara’.]

JEITHTRYAIsHchT AR |

This Daashoora was his only son; like Kacha was the only son of Brhaspati, the preceptor of Devas.

[The term Brhaspati refers the best of the learned, a Master of all learning, means the ‘Vichaara process’, the excellent method
prescribed for the bound-Jeevas. Kacha means well-formed hair, namely the desires maintained by a JeevanMukta for just a
vague sense of existence and do not taint his mind in any way, unlike the Vaasanaas that are stuck to the ignorant minds,
which always prick like the thorns.]

da @ ¥ qaur Aqarssifad ad| (48.19)

SharalLoma lived with his son in that forest.

[The son of a Vaasanaa (Sharaloma’s son Daashoora), the mind-principle, a slave of the life processes, through the virtues
cultivated, now has attained the state of Mumukshutva. Later, he will slowly attain the ‘JeevanMukti state’ where every
thought rises as a blissful eruption of horripilation and is described in the KachaGeeta that follows the Daashoora story.]

HATH ARAATT HeFeaT JIT0T JA e IR Hehedls: @I JAT| (48.20)
Uh U9 g dfEAGIRR: TG &, GAMUAage: He07 PR JAT| (48.21)

Later this SharalLoma, having experienced the long life made of sorrows and joys, discarded the body
and went off to heavens (accompanied by his wife), like a bird flying away from its cage .
His father (and his mother both) taken away after the last stages of life, and being left alone in that forest,

Daashoora wept pitifully like the lonely Kurara (osprey) bird.

[This Sharal.oma, the Vaasanaa-collection that bound the Jeeva-slave vanished by the incessant practice of Vichaara.

The world that had appeared so solid and real now appeared empty of everything. The mind which till now survived by the
support of the Vaasanaas and their field (parents), now slowly withered away, crying pitifully. ]

AN MBTdUTRT: FATAHAFIIA o gHed 3d UShold | (48.22)
T SATATAGIATCHT TACAdTT Tl SAATATIAAT I AGISTITMIAT| (48.23)

Extremely distressed in the mind by the death of his parents, he faded away like the lotus in the
snow-season. Then hey Rama, this boy who was going through extreme distress in the forest was

consoled by the forest-goddess who stayed invisible.
[Whatever was left back as the mind that was freed of the Vaasanaas was extremely pure in nature.
The Jeeva analyzed the world-state through Scriptures and understood its ephemeral nature.]

“RHIGT HeTdrel fhAel 3 UGN AR J HEATd TIXU dfcd Tl (24)
Facazel Irdr TER Tl S Siiedd geard I faaafdl (25)
Jafchfageaeid sEnfesf@d #A, Tedcaraa gdur faaml, ar d@r:| (26)
dcd 1 FUT @Y fawg MO UG:, FITATTSTIAAT SaEIedaRa’| (48.27)

“Hey RishiPutra! You are a person of great wisdom. Why are you crying like an ignorant person?
Why do you not understand the fickle nature of this Samsaara?

Hey Good one! Always the ‘state of this Samsaara’ is unsteady in this manner only.

One gets born; lives; and will definitely die later. (No one can change this rule.)

Hey Muni, whatever is there as the perceived phenomenon here, like Brahmaa etc, all have to reach
the end of their existence; there is no doubt about it.

Therefore, do not wastefully grieve for the demise of your father.

Like the setting of the Sun, the death of a person who is born is also unavoidable.”
[The Jeeva understood the worthlessness of Samsaara.]

RATT Year FRARGra: Saracaae Ravd wdafaarfeal 48.28)

The young Daashoora, whose eyes had turned red by crying for so long, heard the words of the invisible
goddess (scripures); felt soothed in the mind like the peacock by the sound of the thunder clouds.




3CUTATaRIS Feal T UREITcadR dod i TeHaArgd | (48.29)

He got up and did the necessary rites connected to the death of his parents with respect, and decided
to perform intense penance (of Vichaara) for achieving excellent powers (as the Brahman state).

STRIT AT d&g fafia RaEdu: Ideaddmeudmd MEFIcd 99T T (48.30)

Even as he performed penance in the forest adhering to the ‘Ritual of Brahmaa’, which had countless

‘Vows’ (of agitation-less state) to be strictly observed, he attained the mastery in Vedas.
[The Jeeva engaged itself in the study of Scriptures and sought the company of the Knowers.]

HAARIGEE] ANEFIET qAT a1, F FAINAH AT giaAsi exraet| (48.31)

Though he had mastered the Vedas, he had no knowledge of the Brahman-state; and so his mind did
not feel restful in any place on this Earth, even though it was a ‘Sacred land sought by many Sages’

(since any perceived state is Brahman-essence’ only).

el FIRIGATY Y& W IR[EIAT UT=g o A Fafca &l (48.32)

Observing all the clean places of this Earth as unclean (tainted as the perceived), he did not feel

comfortable in any place on the ground.

[Though intellectually comprehended, the realization-state could not become an actual experience still, for the Jeeva.

The ‘dispassionate mind of the Jeeva’ saw the ‘entire perceived world’ as tainted by the mind-function; and did not want to
be part of any perceived-scene. This is the main fault of the ‘Saadhakas’ who think that any ‘sense-perceived world’ is tainted
and unreal; and so want to escape from it all to some ‘unknown Brahman state which is empty of all the perceived’; little
knowing that Brahman alone ‘is’, and not the perceived. You cannot escape or run away from the ghost; you can only make it
non-existent through reason. |

HY HhoUITAE FaHDUAAd F: ‘PaTaAd g EATAETATIAT FAA|
dfeert aueEded auar A My GIafceAfdATAR ey T gy o' |

3fd ARy Hsared EARMATIHRR Sferd deHtlcped HE Taeh-fifad:| (48.35)
Then he began observing the ascetic VOws (of severe dispassion).

When he was observing the vow, he thought, ‘The topmost edge (Nirvikalpa state) of the tree alone is
the cleanest place fit for my purpose. Now I will perform the penance. By performing the penance,
I will attain the state like that of a free bird on the trees and sit on the branches and leaves.’

So thinking, he lighted a huge blazing fire and offered the flesh cut from his own shoulder into the fire.
[The Jeeva offered his identity of name and form into the ‘fire of Knowledge’; and attained the ‘Truth of his self’.
He was now completely freed of the sight of the perceived-world that was tainted with falsehood and agitation. ]

HY “MNeAOTeeEd AU TATHTT: FAeHGcdel AT Yl AU HEATH,
i FRecy HIaaATSEaEd ¢adl QX 99g Sranaranaraaial (48.37)

The ‘Deity of Fire’ (Knowiedge) with the seven tongues of flames (seven levels of Realization) thought,
‘Let not all the throats of the entire heavenly-clan be burnt by the flesh of the Brahmuin that is going
through my mouth’, and appeared in front of the Brahmin like the ‘Sun in front of Brhaspati, the

preceptor of the Devas’.

[The Knowledge did not kill his virtues and make him into nothingness.

The Jeeva was now in the state of ‘Supreme Knowledge essence’, where the knowledge also became subservient and
remained in the lower rung of the ladder. ‘Vichaara’ is only useful till the truth reveals itself as all; later it has no use for the
‘Knower of the highest sort” who has crossed the ‘Seven levels of Realization’. He cannot be classified as a ‘Knower’ also;
because he knows nothing as the ‘second’; but stays as the ‘Brahman awareness’ only.]

Sard gee YR “PARMIHAT a T[EI0T FATUT HIU DIRMBRIATTT JAT"| (48.38)

Agni (Knowledge of the Scriptures) addressed the brave lad (who had discarded the desires) like this;

“Child, accept the boon you desire for; it is already fulfilled for you because of your ascetic discipline,
like the gem already stored in the inside of the box.”

S aeAAATATYEITT MNHAT AU Ffdaca e faugaRa®: | (48.39)

When the ‘Deity of Fire’ said these words, the ‘Brahmin youth’ worshipped him in the due manner by
offering ‘Arghya’ (oblation) and flowers; then praising him with hymns, he said,

“HITAHIYUTTAT $[d: UTaAvse AR daf gaomaui RAUfRE] A1 (48.40)




“Hey Bhagavan, I do not find any sacred region on this Earth, for it is filled with all varieties of beings.

Therefore, let me stay on the top of the trees.”
(A Sage who is in the highest state of knowledge stays in solitude even when amidst the crowd.)

gcgh HAYAUT FAGaAE RIET Taaeq ddcgeredl SOMACATGHIE: | (48.41)
When the RishiPutra said these words to the ‘Agni, the mouth of all the Devas’, ‘Shikhee, the Fire-deity’
then said, “Let it be so for you”, and vanished from sight.

AfeATdfed &d &TUNcHLT Saraqel, YouTia: HARIsH YolegRa amast| (48.42)

When ‘Lord Fire’ vanished like the lotus fading out in the evening, Daashoora who had got his desire
fulfilled, shone forth like the ‘Full-moon without taints’, the very next moment.

HIRITATHATTAAHUS G IAINOT ST H AT
ARNTATHDR AT [Ipfid o AATEATMRAT| (48.43)

Happy and contended by the fulfilment of his desire, his face shone forth with a fresh lustre; and the
‘beauty of his face adorned by a smile’ surpassed the ‘beauty of the Moon complete with all its digits
(because of his pure mind)” and the ‘blooming of a lotus at the sight of the Sun’ (because of his ‘Supreme
Knowledge state’).

KADAMBA BRAHMAN

[When the ‘tainted perceived world’ was seen as ‘Brahman-essence’, it did not vanish off; but stood as a gigantic Kadamba
tree beautiful to the core. The entire description of the Kadamba tree is to be understood as referring to the manifest Brahman
as the Jagat’, the most auspicious form which shines as all the forms.

Story-wise Daashoora found a huge Kadamba tree that was very tall and reaching up to the sky.]

[Mind is highly adept in imagination. Imagination and superimposition are in its very nature.

Translating of the agitations within, as the emotions, as the life-events, as the sufferings and the joys, is the main function
of the mind. World-reality is the pinnacle of its imagination.

Minds of the ignorant produce a non-existing world through a network of sense-information only.

Life stories are woven through just the threads of sense-information only of the sound etc, which are nothing but some
agitations within.

Nothing is there, and nothing happens; yet the mind makes everything come into being, and everything happens.

When a man realizes this truth and kills the ‘imagination process of the mind’ through reason, his mind turns transparent
and he always sees only ‘the emptiness-state of Reality’ behind all the pictures produced by the senses.

‘Perceived world’ does not vanish off; and no ‘fearsome Moksha’ rises as nothingness; but the world stands bare without
its mask of false-reality.

The mind still has its power of imagination in tact; but now it sees the world not as a world but as the ‘Beauty of Brahman’.
Brahman is ‘Satyam, Shivam and Sundaram’.

A JeevanMukta can use the same power of imagination and enjoy the beauty of Brahman.

Here is how the great poet Vaalmiki describes this beauty of Brahman.

If the ‘perceived world’, the ‘Brahman-Reality appearing as the perceived’ is conceived as a Kadamba tree, this is how it
will look like; according to poet Vaalmiki.

Kadamba tree is well-known for the intoxicating juice extracted from its flowers and is known as Kaadambara.

Goddess Sarasvati, the essence of knowledge is also known as Kaadambari.

What can be more intoxicating than the ‘Knowledge of the Truth’?

Salutation to the Self that shines as the ‘Kadamba tree’ of the world!]

THE ‘SHIVAM STATE’ OF KADAMBA BRAHMAN, UNAFFECTED LIKE A ‘SHIVA IN PENANCE’
[You can imagine the ‘Brahman-Kadamba tree’ as Shiva also, who always stayed absorbed in the penance of his essence,
as if with a form, yet without a form.
The tree reminded one of Lord Shankara who was Brahman in person.
The tree (he) was like another Shankara descended down to the Earth, and represented also the Brahman-state.
The tree also looked like a Brahmaanda by itself.
The tree was very tall and huge, covering the ‘entire expanse of space’ that can be conceived.]

(The poet manages to present the Kadamba tree as the Brahman-state, as Shiva’s form, and also as a city in the sky.)
(49.01 to 49.34) (is a single sentence)

HY HAGACIEY (fgafda el [WiAa 01 HeFagel ggl)
He (Daashoora) then saw

(a Kadamba tree which looked like a second Shankara, and was like a city built on the sky)
in the centre of the forest (was the heart of the perceived) ;




‘KADAMBA VRKSHA’ (HE, ANOTHER SHIVA), WAS LIKE THIS:
MATTED LOCKS
JIFeIFEHUS,

the top of the tree was kissing the sphere of clouds, and appeared as if with matted locks;
SHOULDERS

AT WA G I TED- TS, (49.01)

the ‘horses of Sun’s chariot” which were exhausted by the heat, rested on his vast shoulder-branches at
mid-noon;

ARMS

farar=ide feapiadd faeusmgar:,

his long branch-arms reached out to the ends of quarters and created a false canopy of the sky made of

only the leaves (Conceptions);
EYES

HTehded HHHAT fAamfaggaardt:, (02)

he had eyes all over (as the Ishvara observing all) in the form of blossomed flowers (which were all around),
and he looked around in all the directions (through them);

LOCK OF HAIR

Ty AT U HAGH I DecTol,

‘beautiful locks’ decorated his crest, in the form of abundant bees (Jeevas) that were covered by the pollen
(minds filled with Rajas) blown by the wind (Praana), (thus appearing like the ash-filled locks of Shiva that moved gently in
the winds);
HANDS
TATSTIcAAIRNTAT HE TealduTiond:, (03)
he (the tree of Brahman) brushed the moist faces of the direction-ladies, with his leaf-hands (as if wanting to
remove their sweat of exhaustion) (by producing the Vaasanaa-fields)
HE WAS OFFERED TAAMBOOLA IN RESPECT

A\ o A\ A ¢ hd o
PITHIGTOTTOHFINIG>olh>olt: HEANT HAFeleded dAHATTDI:, (04)
(& AT SFl=T (=3 GR=s=<q=dld #eail:)
the ‘garland of forests’ (around him) enveloped him with creepers all around, and had moist leaves, and
had clusters of blossomed Guduccha flowers with their pure white pollens, and appeared as if they were

laughing with Taamboola in their mouths;

(like the Brahman surrounded by forests of Creations which smiled with the bliss of the Brahman, and these forests were covered by the
mind-creepers which had the leaves of conceptions moist by the desires, with the flowers of the perceived scenes blossoming with the
white teeth of pollen, namely Sattva)

e el fAdTeod: QoUhEiyfaid: MagAvsaTH quUiegida afafa:, (05)

the ‘small forest-trees all around’ looked pleasant with the creepers (conceptions) filled with clusters of
blossomed flowers (perception-fieids) ;

the pollen (Rajas) from many varieties of flowers of different colours filled the air profusely, making
the place look like a wonderland,

it was as if the trees all around enveloped him all around with the lustre of the Full-moons (minds);
Hehe TaCUTaedl PoolgoreddRAl Tl gdda SHigeadar a4, (06)

the branches (Jeeva states) of the tree were densely crowded in a haphazard manner and were stuck to
each other, and circling each other in many intricate structures;

the Chakora birds (desires and longings) cooed from inside the deep dark holes made by the branches;

the tree was covered with the flowers of stars and planets on the top, and was like the sky-path where
Siddhas (realized Sages of the highest class) moved about through intricate hidden tunnels and holes;

ThIUIBIUTIETAT TFIHAT: DelllUeA] helld: MAT <A HegardRarFqe:, (07)
like the sky adorned by the dark clouds with rainbows (desires and the perceived worlds), the branches densely
covered by the leaves (conceptions) were adorned by the peacocks (Jeevas) with their hanging plumage (or

experiences)




HAIAHIS: giarh=aaTiAdaen: f&d: qof ggeeasd: dacaiddegir:, (08)
the ‘white hued Chamara deer’ (Jeevas) were continuously moving in and out of each and every

thickly spread huge dark branches on the ground (zife-experiences), and were like the moons (minds/Jeevas)
that appeared and disappeared in the spread-out year-span of time;

hTUSSTeIPelTell: dholehlTchelgiated: SaSTa AT Yaedidaliesd:, (09)
the tree appeared to be singing in a high tone because of the crowds (of varieties of Jeevas) of Kapinjala birds,
the Kokila birds and JeevanJeeva (Chakora) birds, all cooing out simultaneously from its deep hollows;

PIGFIhDCFIN PeATIpdbiid: Taprefad=d: gsigargas, (10)

Kaadamba geese (knowers) sported in the nests inside the Kadamba tree hollows (sofitary caves), and the tree
appeared like a Brahmaanda where the Siddhas rested in the hollows of the heaven (a/isstul states)

AT Aot R TAATIRIAT IERITART Tt FazerIfARasad:, (11)

endowed with the ‘tender branches covered by sprouts’ looking like the ‘tender arms with extended
hands’, and the ‘crowd of bees’ looking like the ‘dark restless eyes’, the bowers appeared like the
‘Apsaraas’ crowding the heaven;

@mﬂmﬁg’ﬂd\kq’&ﬂﬂ A TUSSIRIIIATH Taﬂcdrdlr;ldld-gdd-l\, (12)

the variedly coloured flowers (minds) appeared like the rainbows (worids);
the pollen (rajas) covered them like clouds, the dark leaves (ignorance) added the dense dark colour;

and it was like the sky filled with clouds flashing lightning-streaks (iife sived by Jeevas);
DANCE OF THE COSMIC FORM OF SHIVA

FEHHSIATEGT GRATHIRMRICY [T HalI TealhpdPuserd, (13)

shaking violently in the forest winds (of dissolution), it was as if the tree was the ‘Cosmic form of Ishvara’
dancing violently at the dissolution-time, with its thousands of branches acting like thick shoulders, and
its huge form filling up the entire sky-span, and the Moon and the Sun shaking violently like the pair of

ear-ornaments;
TRI-WORLD

del [AuUERleg <AIfFd ARG TATgSuaAT ALY WHAUSHTHATIRHA| (14)
at the base (the root-region), the Shesha and the Direction-elephants (7aamasic Jeevas) rested; in the sky the

stars (Saattvic Jeevas)rested on its edges; the middle was filled with creepers with flowers (Raajasic Jeevas) ;
it was like another ‘Hollow of Brahmaanda’;

GG EEIPNRREIGGRIEGE

like Brahmaa with his Creations filled with mountains and forests, the tree (he) also was surrounded by
countless mountains and forests;

helUeelaqouroT hIRIAGIAAEAT, (15)

he was a single store-house for all the fruits and flowers of the Earth as it were;

GUTH hielehTaliel TATNT qouegferian:,

the buds (ofdesires) covered its dark foliage all over; and the pollen (rajas) covered all those buds too;
HTOCIDPTBATRISATATHITFIH, (16)

it was as if the tree was the ‘expanse of sky filled with stars’ (Jeevas) that were hidden by the lustre of

the sun-rays (ofawareness) ;
[1t was a vast city as it were, populated by the bird-citizens.]

faaafded: Thed: peaagadga: aferd Hde @id goisauaia, (17)
like the world crowded with thickly populated cities, the branches were covered by hosts of nests
(houses/bodies) Where the birds (citizens/Jeevas)moved about happily;

H>SRIGUAThIGT AATHUSAHATOSH JoUASHIITdel JoUTIGRAH, (18)

the huge clusters of flowers (joys and sorrows) waved in the wind like the flags (hoisted above the houses);
the creepers (Vaasanaas) entwined all around the nests (minds) like decorations;

the nests were covered by the paste of pollen (rajas) and appeared white;
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flowers covered the pathways of branches (like the royal roads scattered with flowers);
RoTTah R HHAIYhDI TehoTHT I eh,

the cries of Chakoras, parrots, Koels and the Saarika birds, accompanied by the hum of the bees (Various
Jeevas)resounded all over the tree (like the various noises of people talking with each other filling the

busy cities);

TAEdahHSeApeaadIaTeha, (19)

the tree had windows (like that of the harem) (/ike Praana-centres) that were thickly concealed by flowers (as if
with precious gems) and were the deep dark tunnels (Naadis) where the snakes (Jeeva-power) rested in peace;

Hmcul’%qgﬂ' TAHLIDICT,

various varieties of birds moved about busily among the branches (like the people engaged busily in
their works);

FaATHT dAGAATH - QRIFAATHHA, (20)

it was like the excellently made harem mansion of the forest goddesses (of various powers);
RACHSITASMY: ThETATH: TTAH udedifer: IRTERa udaw, 1)

the tree was like a mountain, where the streams flowed with the high rising waves of humming bees (Jeevas),

with the waters of pollen (Raajasic actions) from the thickly blossomed flowers (ignorant minds),
and fell all over the tree in various pathways (of life-cycles) ;

HALS: oUUA A aonfafd: gdagdea-y YHART HIH, (22)
it was like a mountain covered by the white clouds because of the branches that were looking swollen

with the growing size of the leaves and flower-clusters (Jeeva-minds filled with Vaasanaas) that moved like the
clouds in the gently blowing winds (ofattachment) ;

ATASIBCHB STegededed UIfSeT MMANAT dgue Teola Heraod, (23)
like a young man firmly placed in the ‘MoolaBandha (Root-lock)’ practice of Yoga, the tree had its roots

(of delusion) firmly bound with curved young trees around, and strong ‘knee-like stable trunks (minds)” that
were rubbed by the elephant trunks (since it was so high);

fafRFaoiuaion FheyuaeaRon qd @Il gegd HATTRT MBIATH, (24)
like a hunter surrounded by many animals, the tree was surrounded always by the hoards of birds (eevas)
of variously coloured wings (desires) seated on its branches that were like its shoulders;

EATBISI ST SNAAHNAATD A RRI=THa Teeliall el aefrietel:, (25)
g e % AR giew: e aEEEEEREeRT:, (26)

the creepers (minds)like the pretty maidens danced in the winds presenting various graceful movements,
and the clusters of flowers acting like the fingers exhibiting dance-gestures;

it was as if the entire body of the tree joyously danced gracefully with its hosts of creeper-limbs saying
aloud - ‘Rarely a being 1s there who is not under my shelter’

ATl hPledcATTISIRIATAHH, Plehedd TIMTed Aol ol [o:¥da:, (27)
the tree was oozing the sentiment of romance as it were, being the one and only lover of all the creepers

(Knowers) around; and was singing in a high pitch (Pranava) through the loud humming of the bees (minds in
Seltstate) iIntoxicated by the excess of honey consumption (of the bliss of realization) ;

HEAeHqh YA THGAT NATTRON FATdTAG FaToT hifhelierged:, (28)
the tree welcomed the Siddhas who wandered in the sky-path, by offering flowers at their feet with

devotion, and with ‘welcome words’ by the sweet singing cries of the Koels;
(Knowers who never swerved fiom the state of Brahman-awareness were always in a revered position.)

AT ST eleel JedUsaaereerd, [Aedediaaroora: Jeugareardiaia:, (29)

feeling charmed by the creepers and their flowers (Jeevas with their minds), with the five types of Kalpa
trees (senses of Knowledge) placed at the borders (like Manmatha’s arrow made of five flowers), the tree
was laughing in joy as it were, with the shining white buds of the clusters of flowers (perceived scenes) ;
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TSI AT JHE: GIHATSH: A HARITRUTdedAddgdh=eH, (30)

like the Paarijaata tree (owned by Indra) of the heavens, that could not be reached by the other
heavenly beings, the tree held its neck high, and by poking the sky above, remained unreachable to
the birds (deiuded Jeevas) ;

ACIHTIEGIGSIN: TAGbEAUTSDhIN: HeHATcaAgel g HegAdadd, (31)

Indra had only thousand eyes; but this tree excelled him (Indra) also, because of its countless eyes

(in the form of Jeevas) Which were in the form of the ‘arrays of thick clusters of white flowers’ (Braamaas)

with the swarm of bees (created beings) crowded around the centre of those clusters (thus looking like

the eyes);

FITAIHGHITOTCSHUATORIU UTdTelgfcrd Aufda caiaAfegsarn, (32)

sometimes it appeared like the ‘Shesha serpent’ rising up from the ‘nether world’ to look at all the
directions, because of the white flowers (Knower-minds) shining like the ‘snake gems’ on its top (aighest
position, like crest jewels) |,

rEgfodpr fgciafda Al SRIAT GelMfeedl FAaETTAAM, (33)

the tree (he) was covered by pollen all over (like ashes), like another Shankara, for he always did good
to the others by his wide spread shady branches (as if blessing all), and the offering of delicious fruits (boons
of perception);

fAfrsgafaae@anl: FgHedaanTsizid

he had a ‘beautiful bower of creepers that were always filled with fresh flowers’ because of the ‘dense
foliage divided into many cool deep hollows’ because of the ‘entwining branches of the creepers’ (like
Paarvati, the Shakti) who embraced her Lord;

QRIAT I0TT PeFagal WIGelaIRuaDe aal| (49.34)

he then saw a Kadamba tree that was populated by various bird species, like a city built on the sky (made of

conceptions only).




